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7OWR X5 13181 TAanown 9N DA

7MAInawn 19X D)7 Refers to the Sin of the Egel
”122KY” Is an Abbreviation for Aryeh Nesher Keruv Yaakov

In this week’s parsha, parshas Ki Siso, we read about the sin of the “egel,” the “golden calf.” The taint
of that sin accompanies us and remains with us in every generation. As HKB"H said to Moshe
Rabeinu (Shemos 32,34): “RANXVIT NXR omby NP5 MIPh D1Y”—and on the day that I make
an accounting, I shall bring their sin to account against them. Rashi comments: TYn”
TRY  Manyn INW Dy 71 Pya 7R vyn omby NTIPH ,ammamny omby MpPLORWI
7oAy Ny PYAbn nxp A PN SRw by nixa mayb—always, whenever I shall make an
accounting of their sins against them, I will bring to account against them a bit of this sin along with
the other sins. There is no punishment that comes upon Israel which does not have in it some
retribution for the sin of the golden calf.

In this essay, we wish to examine the people of Yisroel's plea before HKB"H to forget their
wrongdoing in the matter of the “egel.” Expounding on the possuk (Yeshayah 49,15): 11¥ YnAKXnY”
K5 maxy manown 5% D3 ,mwa 12 oM abwW AWR NOWNR MAnow Mmoo mary
”qn2WR—Tzion said, ‘Hashem has forsaken me; my Lord has forgotten me.” Can a woman
forget her baby, or not feel compassion for the child of her womb? Even these will be
forgetten, but I (Y21X1) will not forget you—the Gemorah (Berochos 32:) states:

Nnw 77123 Ko3 185 anaw PR SR oby Swoanan 7apn 165 5wy noas TnNe
MoK MKW 93y mwyn o wn] manawn a5x oA a5 mx [ Sayn mwyn S nown K5
Mawn Kpw ,7T23 K02 165 anaw wn 51xn 09w 5w anan mbsb mns [Oxawr oK
,[PPPX T I3IK 12 KW 0 WY T 7wn]  AawR KD 10181 ,5 R 0 nwvn 1o
/23y nwyn 1T ,manown a9K D1 ,2M0T IR KWWK 127 0K TYOR 137 KT unm

210 TWYN 10w KD 101K

The congregation of Yisroel said before HKB”H: “Master of the Universe! As there is no forgetfulness
before Your Throne of Glory, perhaps You will not forget to hold the incident of the “egel” against
me.” He responded to her: “Even these will be forgotten.” She said before him: “Master of the
Universe! As there is forgetfulness before Your Throne of Glory, perhaps You will forget to credit
me with the incident that occurred at Sinai.” He responded to her: “But I will not forget you.” And
this is the same interpretation that R’ Elazar stated in the name of R’ Oshaya: What is the meaning
of that which is written: Even “these” will be forgotten? This refers to the incident of the “egel.”
But I will not forget for you? This refers to the incident at Sinai.

At first glance, this is an enigmatic, obscure elucidation. How could the people of Yisroel have dared
say to HKB’H: fwyn % nown Nnw a5 xod abb anow wn 5wxin obw Sw oy
”1170--“Master of the Universe! As there is forgetfulness before Your Throne of Glory, perhaps You
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will forget to credit me with the incident that occurred at Sinai.”? It is even conceivable that HKB”"H
agreed to forget their involvement in the incident of the “egel,” because there is forgetfulness before
His Throne of Glory? Surely, it is as clear as day that He agreed to forgive them regarding the
incident of the “egel” as an expression of His enormous mercy and kindness. Additionally, how is it
even possible to imagine that HKB”H would forget the merit they deserve for accepting the Torah
on Har Sinai?

vy XD 12a8 Dpna 't WY JTaR”

Let us begin our discussion with the illuminating words of the divine kabbalist Rabbi Shimshon of
Ostroplol, hy”d, quoted in the sefer Peninim Yekarim. He addresses an allusion in the possuk
(Bereishis 28,16): "anyT K5 12181 1171 DIPRa I WY 1ANR ANRKRM Ynawn apyr ypmT—
Yaakov awoke from his sleep and said: “Surely, (J2X), Hashem is present in this place and I
(2a1R1) was unaware!”

[t is known that the heavenly throne, upon which HKB”H sits, as it were, is carried by four heavenly
creatures, referred to as “chayos hakodesh.” These creatures are in the forms of: a lion, a cherub, an
eagle and a human being. This is how they were perceived by Yechezkel in his vision of the “account
of the Chariot,” ma’aseh Merkavah (Yechezkel 10,14): Y5 —RANT 5 ;xRb onb avaany
”[Wa 12D WM MR b wbwm ,07TINK 1b Mwn 1D , 217231 —Each one had four faces:
the one face, the face of a Cherub; the second face, the face of a man; the third, the face of a
lion; and the fourth, the face of an eagle.

Furthermore, it is known that the image of Yaakov Avinu is etched in the Throne of Glory as the
image of the man. This is learned from the Gemorah (Chullin 91:) elucidating the possuk pertaining
to Yaakov's dream (Bereishis 28,12): [TRMAWT Y11 MWRM I¥IN a¥m odo 1am obrn”
7a arTm oy ontbX 1xbn Im—He dreamed. And, behold! There was a ladder
standing on the ground, whose top reached toward the heavens. And, behold! Angels of G-d
were ascending and descending on it. The Gemorah states:

2Py MnTA NN YAIKAW OIX Qvi o7wn] ,aoyn Swoupra phonom phw xan”
NnAn MR NI902 1052 Wwpra] mnaob wa avn Swouprma pbanom prm
WS — by axa i mIm e [RIpT

The angels would ascend to look at the human image above etched among the four heavenly
creatures, chayos—the very likeness of Yaakov; then, they would descend and look upon his image
below; out of jealousy, they wished to endanger his life; immediately, Hashem hovered over him to
protect him.

Until he had this dream, Yaakov was only aware of three of the creatures bearing the Throne of
Glory—the lion, the cherub and the eagle; he was unaware that his own image was etched on the
Throne of Glory, as well. This fact was revealed to him in this dream. This is alluded to by the words
173N and ”2AN. He proclaims: “Surely, (J]AX), Hashem is present in this place.” The word 19N is
an abbreviation for “aryeh” (lion), “keruv” (cherub), and “nesher” (eagle); this represented his level
of awareness prior to the dream. “And I ("21NY) was unaware!” After the dream, his new
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awareness is alluded to by the word Y”21X—an abbreviation for “aryeh,” “nesher,” “keruv,” and
“Yaakov.” This is the essence of Rav Shimshon'’s illuminating words.

“I am 921K Avraham'’s Servant”

This same allusion can be found in the words of Eliezer, Avraham’s servant. As Rashi (Bereishis
24,42) states, in the name of the Midrash: 5w TnT1nn mpnn 1b5 max may Sw nmw npy
”Q113—the ordinary conversation of the Patriarchs’ servants is more pleasing to G-d than the
Torah of their children. When Eliezer meets Lavan and Besuel, intending to obtain their consent
regarding Rivka’s betrothal to Yitzchak, the first words he utters are (Bereishis 24,34): =2y~
”12AK DITIANR—I am (122K) Avraham’s servant.

The Imrei Yosef (Chayei Sara) explains the matter in the name of the great Rabbi Tzvi Hirsch of
Riminov, zy”a, in the following manner: when Eliezer remarked, “I am (21X) Avraham’s servant,”
he was conveying the message that Avraham’s mission in the world was ”13AR”—to publicize the
first of the Ten Commandments (Shemos 20,2) which begins with the word “anochi”: ' 12IN”
”']"P‘?N—expressing faith in the existence of G-d and His supervision of the world.

Additionally, based on our previous explanation, we can suggest an alternative interpretation.
Eliezer, Avraham’s trustworthy servant, who spread his master’s Torah and teachings, understood
his mission clearly. He understood that he was entrusted with finding an appropriate wife for
Yitzchak, with whom Yitzchak was destined to beget a holy son, Yaakov—whose visage would be
etched on the Throne of Glory. Therefore, as he fulfilled his mission, he proclaimed: QAN TaY”
”12IR—I am ("21K) Avraham’s servant—my mission is to complete the merkavah, the Chariot,
consisting of ¥ 2AK—an abbreviation for the lion, the eagle, the cherub and Yaakov.

In this light, we can interpret his plea to Hashem (Bereishis 24,42): ’i1 921X v 5X DT NANRY
7m5y 751 101K WK 15377 MH¥N K1 WY DX DITIAR MK PYN—And 1 arrived today at
the spring, and I said, “Hashem, G-d of my master Avraham if You would graciously make
successful the way on which I go.” He appeals to Hashem, specifically employing the formula
¥ 3IR—implying that he is on a mission to help complete the complement of creatures carrying the
merkavah, represented by the abbreviation ”31N. So, when he realizes that HKB”H has insured the
success of his mission, he declares (ibid. 24,27): b wx omax X 7p‘7x ‘T 7172 R
7IINR MN N I M 7T N2ANY MR DY ANNKY 1T0R QTv—He said, “Blessed is
Hashem, G-d of my master Avraham, Who has not withheld His kindness and truth from my master.
As for me, Hashem has guided me on the way to the house of my master’s brothers.” Once again, he
specifically employs the formula ”2AN”, expressing gratitude to Hashem for guiding him on the
appropriate path to complete the complement of four chayos, heavenly creatures, represented by
the term ”12IK".

Yechezkel Mercifully Requested
that the Ox Be Transformed into a Cherub

Let us now introduce the Gemorah (Chagigah 13:) which points out a contradiction concerning
Yechezkel’s vision of the “ma’aseh merkavah.” One possuk states (Yechezkel 1,10): QiT1bh NMnTy”
w1 o L nyaIRb SRnwmn e, onyansb pam SRR ;M DIR Mb
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”'[h!::ﬁN‘?—As for the likeness of their faces: There was a human face; and a lion’s face to the
right for the four of them; and an ox’s face to the left for the four of them, and an eagle’s face
for the four of them. A second possuk, however, states (ibid. 10,14): b ,'rnx‘7 01b "yanRyY”
"W 1D WM LR b wbwm ,07INR 11D NMwh 15,212 1A TNXT—Each one had
four faces: the one face, the face of a Cherub; the second face, the face of a man; the third, the
face of a lion; and the fourth, the face of an eagle. We must endeavor to explain why the face of
the ox is replaced by the face of a cherub in the second verse.

The Gemorah explains the contradiction as follows: DM M5y wpa brprm ,wipb wn MmN~
7110 WY M 0%y Hw anaa mbb R 2155 135m—Reish Lakish said: Yechezkel
beseeched G-d for mercy regarding the ox, and transformed it into a Cherub. He said before Him,
“Master of the Universe, is it possible that a prosecutor can act as a defender?” Rashi comments:
“RYT MR MM DMm by 7M207N WP 127X 1AN”—we need the bearers of the
Chariot to request mercy on our behalf and the ox is an accusatory figure. He is referring to the fact
that the ox is a reminder of the sin of the “egel,” since the calf and ox are related to one another. The
Gemorah goes on to clarify: NPI® PP 5332 (AW X170 ,1TAR 127 MR ,AMD IRD”
”R137—what is the likeness of a “cherub”? Rabbi Abahu answers: Like a child; the Babylonian term
for a youth is a “ravya.” As Rashi explains: ”{9117N 715 ,K1272”—a “cherub” has the face of a child.

Next, the Gemorah asks: ,DTN 15 MW 1151 ,2157 M TANT ML L2157 INyvHR KON~
“ATNR 11D 1217 ,2170 11D M AW 1D wnam MR b WSWM—if a “cherub” is the face
of a child, which is a human form, how does this differ from the face of the man, which is also a
human form? The Gemorah answers: 71T YORY 12927 "BDR”—the “face of a man” refers to that of
a grown man, whereas the “face of a cherub” refers to the face of a young child. The Maharsha in
Chidushei Agadot explains the matter of the “face of a cherub” as follows:

m>oT DR DMYH WY RN M2 1an mibh oy Dmwa Kay 5o oinxbnw b
m>aT ormbn wr ,nnn T AT M1 DM LTI Drbn DviRnwn wn L oIx Sw o
MW 15 2N MW 123 5aR N PrnT O TR 15,0 1D DD MnT 2N0T Pam
nMY 13 DA RITWw 2mah 1bm omm SRpIm wpa 13 Sy ,man mbn et Sxnwnn

ZOIR INPAY SR Sy o 10 03 wpaw 0N

Among the angels and heavenly court, there are those—on the right side—standing up in man’s
defense; on the other hand, there are those—on the left side--coming to accuse and prosecute. The
same is true of the four creatures bearing the Throne of Glory; the human form and the lion align
with those on the right; the ox, however, aligns with those on the left pointing out man’s
shortcomings. For this reason, Yechezkel mercifully requested that the ox be transformed into a
cherub, which is also a human form—and, thus, will stand up on Yisroel’s behalf seeking mercy for
them.

HKB”H Also Showed Yaakov Avinu
the Image of the Ox Bearing the Chariot

According to this understanding, let us review the holy Rabbi Shimshon of Ostropol’s revelation
concerning Yaakov’s dream. He taught us that HKB”H showed Yaakov the four creatures bearing the
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Throne, symbolized by the term Y”231N—an abbreviation for aryeh (lion), nesher (eagle), keruv
(cherub) and Yaakov. To which Yaakov replied: 77y N5 13181”—I was unaware of this 2N, It
is unclear, however, why HKB"H chose to show Yaakov Avinu the four chayos as they appeared
after Yechezkel interceded and had the ox replaced by the cherub. Why didn’t He show Yaakov the
chayos in their original forms?

We can answer this question based on the Midrash (B.R. 68, 12-13). The Midrash teaches us that
HKB”H revealed to Yaakov, in the vision of the ladder, all that would befall his descendants, Yisroel,
in the future—the giving of the Torah, the offering of the korbanos and the Jewish exiles. It is not
surprising, therefore, that HKB”H would reveal this event to Yaakov, as well—that initially the four
chayos bearing the Throne were a lion, an eagle, an ox and a man; however, the prophet Yechezkel
would eventually come along and bring about the replacement of the face of the ox with that of a
cherub.

At this point, we are struck by an obvious question. If that were the case, why don’t we find an
allusion in the text that Yaakov also saw in his dream the face of the ox before it was replaced by
that of the cherub? In fact, an allusion can be found in Yaakov’s words: “1Ti1 Q1PN i1 W J]ANR"--
“Surely, Hashem is present in this place.” The words W”Y 1”2\ constitute an abbreviation for all
of the images of the holy chayos that would bear the Throne, both originally and after Yechezkel’s
intervention on Yisroel’s behalf—aryeh, keruv, nesher, Yaakov and shor (ox). Then, Yaakov adds:
7NYT RS 131K —1 was never aware of the fact, that the human image found on the Chariot was
my own; this message is alluded to by the word Y’ 21X—an abbreviation for aryeh, nesher, keruv
and Yaakov.

When the Torah Was Given
the Throne of Glory Descended upon Har Sinai

Based on the Midrash (B.R. 68,12), we can explain why HKB”H revealed to Yaakov in the dream the
four heavenly creatures bearing the Throne of Glory. According to the Midrash, the dream of the
ladder is an allusion to the giving of the Torah to Yisroel by HKB”H on Har Sinai:

WIIB] LT NPMR ORI PTT NMIN M0 T 050 mam mbam o2 b pand 113
Y12 M, TMWT YRR WRT T NINMN2 12807 IR AN (17170 XMk 0750
5K HR by om0y 1Ry wn ar ,oip5R 1axbn mam L.omwn ab Ty wRa

A wRY SR Mo a by i1 nhy ava v mam  awn T awn i, oM

The numerical values of the words 0”50 (ladder) and Y7170 (Sinai) are both the same, 130. The fact
that the ladder spanned from earth to the heavens represents the fact that Yisroel stood at the
bottom of the mountain, while the top of the mountain was in the heavens ablaze with fire. The
angels of G-d ascending and descending were Moshe and Aharon (although, the Midrash only
quotes verses illustrating that Moshe ascended and descended). Just as Hashem hovered over
Yaakov in the dream, Hashem descended on Har Sinai.

We learn from the Midrash that when Yaakov saw in his dream of the ladder:"1¥% 2x1 ’i1 [T3m”—
And behold! Hashem was standing over him—this was alluding to the fact that HKB”"H
descended upon Har Sinai—as stated in the possuk (Shemos 19,20): 71170 A1 5y /71 17, Rashi

5
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(ibid.) comments in the name of the Mechilta: Tm5n ,wan 15y 13 513 1o a0 by 1y
, QN Dby omw 1AW Tabn ,0ony mMhar onmwn ™M M (LY O DW) b
»ambY A5 KO TN L AvnT Sy yyns 3 ma by 137¥M. Rashi provides evidence that
when the Torah was given, HKB”H descended upon Har Sinai with His Throne of Glory.

This fits in beautifully with the account found in the Gemorah (Shabbos 88:). According to the
Gemorah, when Moshe ascended to the heavens to receive the Torah, the ministering angels wished
to burn him with their fiery breath; after all, they wanted the Torah for themselves. Nonetheless,
HKB”H protected Moshe and instructed him: “f121wn '[.‘I‘? MM " T120 ROD2 MAN”—grab hold of
my Throne of Glory and respond to them. Clearly, this is a reference to the fact that the Throne of
Glory descended upon Har Sinai.

Another reference to this fact is found in the Gemorah (Succah 5.) elucidating the possuk describing
the events that took place at Sinai (Iyov 26,9). The possuk states: ,11¥ 1Hy b NOS 1 TIRN”
M5y 111 INDOW PR MW wbw TSN ,DImN 127 YN1—He allows him to grasp the
face of the Throne; He spreads upon him His cloud. The Gemorah elucidates: 12129NWINR”
”I2 VPN MIWY TY KOD M5 23NWIN—in other words, the Throne of Glory was lowered to
within ten tefachim (handbreadths) of the mountain and Moshe grabbed onto it.

In light of the fact that HKB”H descended upon Har Sinai with His Throne of Glory, at the time of
“matan Torah,” inevitably, the four heavenly chayos bearing the Throne also descended on the
mountain. So, when Yaakov saw in his dream a representation of the events that took place at Sinai,
he saw the four heavenly creatures bearing the Throne, as well. Consequently, he proclaims: TaNX”
g RS IRy 01PN i1 W He states that he was unaware that his image was among the
images of the four chayos; he was unaware that the four images were Y 31K—aryeh, nesher, keruv,
Yaakov.

Accepting the Torah Established HKB"H as King

Let us now consider what was accomplished by this entire process. Besides descending upon Har
Sinai Himself, so to speak, why did HKB”H find it necessary to bring the Throne of Glory down with
Him? Certainly, one of the purposes could have been for the sake of protecting Moshe from the
angels’ fiery breath—as we saw, HKB”H instructed Moshe-- '[ﬂ‘? MMM YTIAD KPD2 MNNK”
7IA1WwnN—Grab onto My Throne and respond to them. Even so, HKB”H could just as easily have
protected Moshe without directing him to grab hold of the Throne of Glory.

We can propose an explanation based on an important principle concerning the purpose of creation
taught to us by the author of the Tanya in Shaar HaYichud V’haemunah (Chapter 7): 17 K11 "31”
7oy X529 PRT 7N mabn mbant Snawa xn b nxma mbon 535 In
other words, the purpose of creation is that we relate to HKB”H as the ”']‘775”, the king; and, clearly,
there cannot be a king without a people serving him and honoring him. As a result, when Yisroel
accepted the Torah and along with it the Sovereignty of Heaven, they made HKB”H, in essence, King
and Master of the Universe.

This same idea is expressed by Rabeinu Bachayei (Vayeshev 38,30): Wit wX92 DMNIR 1IN~
PRW ,1wyn nban R R ornw 5 vbwnn 9nm wrpa onn 05w K121 nw

6
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»ay Kba ']‘711—or1 Rosh HaShannah, commemorating the beginning of creation, we declare that
HKB”H is the “melech hakadosh”—the holy King—and “hamelech hamishpat”—the King of
judgment; for, on that day, He became a king—to be a king, one must have subjects. In fact, the
original source for this idea is the Pirkei D’Rabbi Eliezer (Chapter 3). There we find the
presentation of another incredible idea--that the Torah advised HKB”H to create the world in order
to be proclaimed king:

.09 NR RMaY mawnma abyr ,7a% Sran e arapn mn ,a%wn 82 ’bw Ty
M2 MR % mawn .ahwn N RMAY mwin maww Tna a7apn yyrna Tn
MR 7905 Pobpn oy PR ox1 %M X T Sy 7515 mam PR XAy PR ox omSwn
NR K125 77apn yynni n L, ann TR a5 3w ohwin PR yaw q75n Sworman N
5 pPRw mabn 53 ,0mon 1mR Ron Lmwm axy 5 (T 1 oSwn) axw ohwn

7mabn mmabn px ovyn

Once again, the principle is expressed that as great as HKB”H is, He was not, yet, truly a king. For, a
king requires an army and loyal subjects to honor and praise him. The Torah, acting as HKB"H’s
advisor is referred to as “toshiyah,” as stated in the possuk (Mishlei 8,14): ”Imwin Xy W —
Mine are counsel and wisdom. Hence, the sages conclude that there can be no kingship without
advisors.

After careful consideration, we begin to understand why the Torah, specifically, merited to provide
HKB”H with this advice—to create the world in order to be acclaimed as king. The Torah contains
the two hundred and forty-eight positive commandments and three hundred and sixty-five
prohibitions, negative commandments. When Yisroel accepted the Torah and consented to abide by
these tenets, this constituted an acceptance of HKB"H’s sovereignty and an acceptance of his laws
and commandments. Thus, the purpose of creation was realized; HKB”"H was crowned King of His
people Yisroel—who had accepted His sovereignty.

It is now apparent to us why HKB”H descended upon Har Sinai with His Throne of Glory. When
HKB”H sits upon His Throne of Glory, it is akin to a king sitting upon his throne. As the possuk
states (Tehillim 29,10): ~ayb j‘?ﬂ ‘T AWMN”—Hashem sits on His Throne as King, forever.
Since HKB”H’s coronation as King of Yisroel was when they accepted the Torah, it was appropriate
for Him to descend upon Har Sinai atop His Throne of Glory. This act signified that He was now able
to sit on His Throne of Glory even down on earth, since He was now a king in all respects—as
explained above.

The Neshomos of Yisroel and the Tablets
Were Chiseled from the Throne of Glory

Come and see how this ties in beautifully with Rabeinu Bachayei’s revelation in this week’s parsha
(31,18) that the two “luchos,” tablets of the covenant, were chiseled from the Throne of Glory. Here
are his illuminating words:

X DXPIMY) 1237 K022 1¥n 131 ,M23T X0 NP5 Nrbo Sw v mmbi oy
M1 oMby MW 5w 351,803 WA 07Ka N5 N5/ XD MnT LD (AN XM (13
™23 (717 3 "SWn) 1KY T3 TNT NNRIPI TN XOON ;s mmbaw 1bm K02 by
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(™ 5 D9N) MRIW M2 NRIPN AT X022 Twnw mbawn wohat 1 i omon
(M L DW) MR WY WS 711 7702 poynna 0IX 5w wbn ,mas mn wnb
/WH1 NAWN MmN ‘T NN

He states that the tablets were hewn of sapphire from the Throne of Glory. Additionally, the word
"1y (spelled here without the “vav”) can be transformed into the word for throne, ”NX03”,
employing the methodology of W”2 N”N. [In this method, the letter aleph is paired with the letter
taf; beit is paired with shin; gimel is paired with reish; and so on, pairing letters starting from the
beginning of the aleph-beit with letters from the end of the aleph-beit in reverse order. Thus, lamed
corresponds to kaf, chet corresponds to samech, taf corresponds to aleph, and “nn%” becomes
”R©2”.] For this reason, the Divine Presence rests upon the luchos as it would upon a throne.
Seeing as the luchos were hewn from the Throne of Glory, the Torah is also referred to as “kavod,”
glory or honor. Similarly, the intellectual soul, which also originates from the Throne of Glory, is
referred to as “kavod.” Thus, the soul of a person engaged in Torah study is able to return to its
source.

We learn from Rabeinu Bachayei that the tablets, the Torah and the intellectual neshomeh of a Jew
all originate from the Throne of Glory. This explains so clearly, once again, why HKB"H descended
upon Har Sinai with His Throne of Glory. At that momentous occasion, He chiseled out the first
luchos and the Jewish neshamos from the Throne of Glory. In the merit of Yisroel accepting the
Torah, HKB”H occupied His Throne of Glory as King even down of earth.

Thus, we have achieved a small amount of insight concerning HKB”H’s instruction to Moshe: TIINNK”
7awn '[.'I‘? MM 17122 XOD2A-- grab hold of my Throne of Glory and respond to them. HKB"H
was hinting to Moshe to respond to the angels wishing to harm him with a convincing irrefutable
argument. By Yisroel accepting the Torah down on earth, the purpose of creation will have been
fulfilled. Not only would HKB”H occupy His Throne of Glory as a king in the heavens, amidst the
angels, but He would do so down below on earth, as well. Therefore, it would be only fitting for
them to receive the Torah down below in order to achieve this goal.

This, then, is the message conveyed by HKB”H'’s directive to Moshe. Grab hold of My Throne of
Glory, currently hovering over Har Sinai due to Yisroel's acceptance of the Torah; for [ am now able
to occupy My royal Throne even down on earth. Thus, you can respond to the angels with a
resounding, irrefutable argument. Yisroel are definitely worthier recipients of the Torah than the
angels; only because of Yisroel is HKB”H able, as it were, to be a king both in the heavens and on
earth.

A Solution to the Sages’ Riddle

Finally, we can rejoice and return to address our sages’ enigmatic words presented earlier. ITYAN”
K5 Xnw ,qM25 Ko b5 anow PR St b Swoanan irapn 1bb Sxawr noas
*Sayi mwyn 1 nown-- The congregation of Yisroel said before HKB”H: “Master of the Universe!
As there is no forgetfulness before Your Throne of Glory, perhaps You will not forget to hold the
incident of the “egel” against me.” Apparently, the congregation of Yisroel shared the same fear and
suspicion as did Yechezkel. Seeing as the face of the ox was among the bearers of the Throne of
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Glory, the sin of the “egel” would be recalled. To this HKB”H replied: ”i1anawn o8 v —1 will
forget the incident of the “egel,” where you declared: "SR ']’.‘I‘?N YX”—This is your G-d,
Yisroel. (Note the word 19X in both of these statements; this is the basis for Rashi’s comment that
HKB”H’s reply, ”nanawn ﬂ DA”, is a reference to the events that surrounded the sin of the
“egel.”)

Mwyn Y% Aown Kaw [, Mas Xod uapb anow wn Hawon b Swoanan mbh s
”1170-- She said before him: “Master of the Universe! As there is forgetfulness before Your Throne
of Glory, perhaps You will forget to credit me with the incident that occurred at Sinai.” It seems that
Yisroel understood that HKB”H would forget their participation in the sin of the “egel” by vacating
His Throne of Glory in order not to see the face of the ox. Hence, they feared that He would forget
the merit they deserved for accepting the Torah at Sinai. After all, it was in that merit that HKB"H
was able to occupy His Throne as a king. If HKB”H would choose not to occupy the Throne in order
not to recall the sin of the “egel,” He would necessarily not recall their merit either.

HKB”H responds, incredibly: 7 JR3WN N5 121x1 ,11% MKR”—But 1 (19aR) will not forget you. Once
again, we look to Rashi for clarification. HKB”"H responds that He will not forget the merit they
deserve for their actions at Sinai—their acceptance of the Ten Commandments which begin with
the word ”12ANR”. Thus, HKB”H conveys the message that they should not mistakenly think that He
plans to vacate His Throne of Glory.

Based on what we have learned, we appreciate that HKB”H meant to forget Yisroel’s participation in
the matter of the “egel,” not by vacating His Throne of Glory, but, rather, by acquiescing to
Yechezkel’s entreaty to replace the face of the ox with that of a cherub. This accomplished two
things for Yisroel's benefit: (1) the absence of the image of the ox on the Chariot would allow
HKB”H to forget the sin of the “egel,” so to speak, and (2) by switching the ox with a cherub, HKB"H
would always recall Yisroel’s merit for accepting the Torah at Sinai. Firstly, He would continue to
occupy the Throne of Glory as a king. Secondly, with the cherub as one of the chayos bearing the
Chariot, the new symbol representing the four chayos would be 31X —an abbreviation for aryeh
(lion), nesher (eagle), keruv (cherub) and Yaakov. Of course, 31N is also the first word of the
Aseres HaDibros—a reminder of Yisroel’s merit.

This was the message conveyed by HKB"H’s response: " JIOWNR N5 121RY17-- But [ (391R) will not
forget you. Specifically, because the face of the ox was replaced by the face of a cherub, I will not
forget the fact that Yisroel accepted the Torah at Sinai in the form of the Ten Commandments
beginning with the words: "'pp‘m ‘T 12AN”.



